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Aliya 2 | 18:13-23 
 

Examine verse 18:13.  
When does this incident take place? 

This question, raised by Rashi, is 
relevant because of the opening words 

of this verse,  
“and it was on the next day…” 

Rashi suggests that this was the day 
after Yom Kippur, following the 

reception of the new set of Tablets. 
Ramban isn’t comfortable with this 

suggestion because the verse states that 
the Jews were lining up “from morning 
until evening.” If this took place the day 

after the new set of Tablets were 
received, a day in which Moshe 

primarily taught the contents of the 
Torah, when did the Jews line up with 

their questions? The Da’at Zkenim here 
offers a thought-worthy point, that 

impact when this story took place. He 
says that it would have been impossible 
for Yitro to be present when the Torah 
was given on Mt. Sinai because he had 

not suffered through the slavery of 
Egypt. Therefore, Yitro needed to arrive 

after Mt. Sinai.  

Aliya 3 | 18:24-27 
 

Examine verse 19:27. 
Why did Yitro leave the Jewish people?  

The Sforno reminds us that it will be recorded in  
Bamidbar 10:30 that Yitro desired to return to his birthplace. 
The Sforno suggests that this was because of Yitro’s advanced 

age. He wanted to be buried with his ancestors in his homeland. 
That being said there is plenty of evidence indicating the 

descendants of Yitro joined the Jewish people in the Promised 
Land. The Chizkuni interjects here and suggests that according 
to the opinion of the Sages that Yitro did not arrive until after 

the Torah was given on Mt. Sinai, both Yitro and Moshe’s 
immediate family did not experience the revelation of hearing 

G-d’s voice and the receiving of the Torah. The Chizkuni 
suggests that this is perhaps why Moshe’s son’s do not play a 
prominent role in the remaining stories recorded in the Torah.  

Aliya 4 | 19:1-6 
 

Verse 19:4 offers us the famous language: taken out on the wings 
of Eagles. Why does the Torah specifically choose an Eagle, and 

place us on top of the Eagle’s wings? Rashi suggests that the 
Eagle is unique in how it treats it’s young. Generally being the 

strongest of birds, and being able to fly the highest, the Eagle is 
only scared of an arrow from a Human. Generally birds keep their 
young beneath their body, in between their legs, because they are 
concerned of being preyed upon from above. The Eagle keeps its 
young to protect from attacks from below. The Rashbam directly 
connects this to the fact that G-d took the Jewish people across 

the sea on dry land, as if they flew across the sea.  
The Bekhor Shor points out that the analogy of an Eagle is to 

illustrate how remarkable the rise of the Jewish people was from 
slavery to standing at the foot of the Mountain of G-d. He extends 

the analogy that G-d protected the Jewish people on all sides. 

Aliya 6 | 19:20-20:14 
 

In this Aliya we are presented with the 10 
commandments. In verses 20:8-10 we are 

instructed upon the Mitzvah of Shabbat. The 
Sforno suggests that the command to 

‘remember’ the Shabbat, extends it beyond the 
one day a week of occurrence to a much greater 

and more central role. In fact, since the 
requirement to work for six days is delineated in 
these verses, one can suggest that the six days of 
work exist simply to enhance and contrast with 

the day of Shabbat. The Netziv offers us a 
different perspective on the command to make 
Shabbat holy. He suggests that on the simple 
level, the method with which one would make 
Shabbat holy would be to refrain from work. If 

that is the case, then what is the goal of 
‘remembering’ the Shabbat, as is stated in this 

verse? The Netziv suggests that there are a 
number of benefits to remember shabbat, 

including enhancing the sanctity of the day. 
Restraint creates one level of sanctity. Restraint 
also creates space for a new engagement with 

sanctity that would otherwise be unfound.  

Aliya 5 | 19:7-19 
 

In verse 19:10 the Jewish people are 
given parameters to prepare themselves 

for the awesome day of receiving the 
Torah. What does it mean that the 

people should ‘sanctify’ themselves? 
What does the process of 
sanctification look like?  

Rashi simply understands this 
‘sanctification’ as a preparation for what 
is about to happen, the Rashbam agrees 

with this Rashi referring us to another 
occasion the word ‘sanctification’ is used 

to simply refer to preparations (see 
Bamidbar 11:18). The Ramban 
understand this sanctification as 

practicing abstinence for the preceding 
days of the giving of the Torah. In his 

Moreh Nevuchim Part 3:33 the 
Rambam links external cleanliness with 

internal, spiritual purity. Surely one 
needs to live within certain restrain to be 
sanctified, and one needs have a certain 

clean presentibility to receive 
sanctification, and neither can live 

without the other. That’s why there are 2 
parts to this verse: sanctity & cleanliness. 

Aliya 7 | 20:15-23 
 

20:15 describes the moments of the 
giving of the Torah in vivid detail 
including what the Jewish people 
witnessed, heard and experienced.  

Why does the Torah tell us that the 
Jewish people ‘saw the thunder’, 
something that is generally only 

heard? 
The Seforno suggests that this 
seeing was more in regards to a 

profound understanding. The Jewish 
people understood what everything 
was for in a way that had never done 

before. The Chizkuni understands 
this more simply: the Jewish people 

saw sounds. It was a phenomena that 
was a product of their acute and 

overwhelming experience at Sinai. 
The Sefer HaBahir suggests that 

there were various communications 
that were now perceivable by the 

Jewish people. The word “HaKolos” 
refer to these communications that 

accompanied the giving of the Torah. 

Aliya 1 | 18:1-12 
 

Rashi (18:1) questions what report did 
Yitro here that prompted him to join the 
Jewish people at this time? The Sforno 

suggests that Yitro heard everything G-d 
did for the Jewish people to extricate them 

from Egypt (including the 10 plagues, 
drowning of the Egyptians). He points out 
that this is important b/c Yitro did not join 
the Jewish people at this moment just to 

reunite Moshe with his family but he came 
b/c he was seeking out G-d. The Kli Yakar 
addresses the three suggestions presented 
by our Sages regarding what Yitro heard 
(Amalek, Kriyat Yam Suf, Matan Torah).  

The Kli Yakar in one of his explanations, 
suggests that Yitro was concerned that 

Moshe & Zipporah would not be able to 
have a relationship like they used to 
(possibly because Moshe was now a 

different person; a leader). The return of 
the sea back to its original state indicated 
that Moshe & Zipporah could return to 

their marriage and it would be like when 
they were first married.  
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