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Aliya 2 | 29:1-17 
 

Examine 29:2. This verse, according 
to Medrash Bereishit Rabbah 70:8, is 
rich with references to future events.  

What symbolism can be found 
within the well, the three herds of 
sheep and the drawing of water to 

hydrate these herds?  
The Ramban sees a reference to the 
future Bet HaMikdash in which the 

Jewish people will gather, three 
times a year, to ‘drink’ of its holiness.  

The Ba’al HaTurim says that the 
three flocks are a reference to 

Moshe, Aharon & Miriam. He also 
suggests that ‘VeHaEven’ which 

appears twice (here & 28:22) refers 
to the stone tablets upon which the 

10 commandments were written. 
The word ‘be’er’ appears seven 

times referring to the seven days of 
water libations over sukkot. All of 

this should makes us consider the 
careful, and deliberate unfolding 

of Jewish history. 

Aliya 3 | 29:18-30:13 
 

Examine 29:20. While a very romantic notion, what is this 
verse teaching us more then the great love Ya’akov had 
for Rachel? The Seforno understands the last words of this 
verse “because of his love for her”, to teach us that Ya’akov 

felt he was getting the better end of the deal because Rachel 
was worth far more then years of work.  

But surely it must have been difficult to wait for years to 
marry his beloved Rachel?  

Radak suggests that the seven years of labor felt like seven 
days for Ya’akov which in return deepened his love for 

Rachel. R’ Shlomo Kluger suggests that the language used in 
this verse, refers to the time that has passed as ‘days’ and 

not as years because of the very conclusion of the verse, that 
Ya’akov had great love for Rachel. It could have easily felt the 

other way but this love kept Ya’akov focused.  

Aliya 4 | 30:14-27 
 

The Talmud Berakhot 16b states that only three may be referred 
to as ‘Avot’, and only four may be referred to as ‘Imahot’.  

So with this Aliya we experience the growth of the first post 
Avot/Imahot generation.  

What role does this new generation play?  
See verse 30:14 in which the first actions of a child of Ya’akov 
are recorded. Why did Reuven place the ‘duda’im’ with his 
mother Leah? The Seforno suggests that Reuven, who could 

not have been older then four during this event, was expressing 
intelligent sensitivity for his mother’s hurt feelings. Even as a 

young child, the Abrahamic values of human sensitivities were 
clear in the next generation. View verse 30:18 that describes the 

birth of Yissachar. See the Radak who explains the double 
motivation of Leah and therefore her double reward. 

Aliya 6 | 31:17-42 
 

Why does Rachel steal her father’s 
‘teraphim’ (see 31:19)? 

Rashi suggests that Rachel wanted to protect 
her father from idolatrous habits. 

The Da’at Zkenim (see also Ramban & 
Rabbeinu Bahya) offers a detailed description 
of ‘teraphim’ which included their ability to 

communicate with their worshiper’s. He 
suggests that Rachel stole the ‘teraphim’ so 
that they would not be able to communicate 

with Lavan, telling him where Ya’akov had fled. 
He also suggests that this is an Abrahamic 
moment for Rachel where she destroys the 

idols of her father.  
Rabbeinu Chananel explains Rachel’s logic a 
little further by stating that she could easily 
have made the case to her father that were 
these idols so powerful they should have 
prevented themselves from being stolen. 

The general sentiment is that Rachel was 
interested in both the welfare of her father 

and husband #goodintentions. 

Aliya 5 | 30:28-31:16 
 

Read verse 31:1.  
In hearing the grumblings of the sons 

of Lavan, regarding his financial 
success, Ya’akov now begins to 

consider a return to his homeland. The 
Medrash Bereishit Rabba 73:12 records 
an opinion that explains the use of the 

word ‘kavod’ in this verse.  
The statement is made that 

kavod/honor is found in owning money 
(see Nahum 2:10). 

Does this not contradict the Mishna 
in Pirkei Avot (6:3) that states that 

‘there is no Kavod/honor except that 
which is found in Torah? 

The Vilna Ga’on points out that there 
are only two times in the Torah that the 

word ‘Kavod’ is written without the 
letter ‘vav’ - in verse 31:1 and in Nahum 

2:10. When referring to honor that is 
received because of one’s wealth or 

influence, it is indeed missing 
something significant. Only when 

referring to honor from the Torah is 
the word written in full.  

Aliya 7 | 31:43-32:3 
 

Why do angels come to great 
Ya’akov (32:2)? Rashi states that 
angels of the Land of Israel come 
to greet Ya’akov on his journey 
home. The Ramban is unsure of 
this explanation since Ya’akov is 

still quite a distance from the Land 
of Israel, rather this vision of 

angels was to reassure Ya’akov 
that he would have their 

protection as he draws closer to a 
potential confrontation with Eisav.  
The Gur Aryeh suggests that it was 
ultimately beneficial for the land 

for Ya’akov to return and therefore 
the angels had special 

dispensation to leave the 
boundaries of Israel. 

Examine the opening verses 
(28:10-22 & 31:43-32:2) of our 

parsha and the concluding verses. 
What parallels do you see? 

Aliya 1 | 28:10-22 
 

Examine 28:12, 28:13, 28:15, (see next 
Aliya too! 29:2, 29:6, 29:25, 30:3). From the 

moment Ya’akov falls asleep, at the 
beginning of this Aliya, until he marries 
Leah, there seems to be an element of 

surprise at each step. What word is used 
repetitively at least once in each of the 
above verses? Up until the moment of his 

exile, Ya’akov seems to be a passive 
character, always taking instructions from 
those who are more obviously powerful 
then he. Even last week, when he ‘sold’ 

the lentil soup to his brother Eisav, he was 
subservient to his brother in serving him 

the food he just sold.  
How is it that Ya’akov fell asleep in the 
most holy of sites (28:11)? Perhaps the 

recurring word ‘VeHinei’ points to a 
transformation in the personality of 

Ya’akov. The Ohr HaChaim notes that the 
repetition of ‘VeHinei’ illustrates that this 

is no ordinary dream but a prophecy. 
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