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Aliya 2 | 6:14-28 
 

The intention of the opening verses of 
this Aliya is to offer clear & explicit 

details of the genealogy of Moshe & 
Aharon. Why is this done now? Why 

do we mention only the genealogy of 
Reuven, Shimon and Levi?  

Rashi quoting the Pesikta Rabbati 7 
(on Bamidbar 7:12) suggests that 

these three tribes were the subject of 
some criticism from Ya’akov on his 

death bed. The Torah uses this 
opportunity to fortify the integrity and 

importance of these tribes. The Ramban 
suggests that the Torah was cautious in 
stating just the genealogy of Moshe & 
Aharon, lest we think that Levi took on 

the new status of first-born. Its 
worthwhile noting, that the leaders who 
were to take the Jewish people out of 

Egypt were not born with that role. 
Taking a more pragmatic approach, the 
Rashbam points out that we would not 

have known the lineage of important 
personalities mentioned later in the 

Torah (Korach & Pinchas) if they were 
not mentioned here.  

Aliya 3 | 6:29-7:7 
 

Examine verse 7:1.  
What is the meaning of:   יָך ֱאֹלה ה נְַתת ִּ֥ ה-ְרא ֵ֛ ם לְַפְרע ֹ֑  

What is G-d telling Moshe? 
Rashi suggests that this phrase describes Moshe as acting as a 
judge over Paroah, and he will dominate Paroah through the 

plagues. The Netziv explains that Moshe will not speak in front 
of Paroah, not because of his weakness or inability, but because 
he will be like a god in the eyes of Paroah, and Aharon will be 

acting like his prophet. Sometimes to defeat your oppressor, you 
need to speak their language. The Da’at Zkenim expands this 
theme even further and suggests that since Paroah had placed 
himself as a god over the Nile, Moshe would now be perceived 

as a god over Paroah. Perhaps this is one of the reasons why the 
initial plague was one that “attacked” the Nile, thus illustrating 

Paroah’s lack of control #hit’emwhereithurts 

Aliya 4 | 7:8-8:6 
 

Famously, the sorcerers of Egypt replicate the miraculous efforts of 
Aharon. They too (verse 7:11) can turn their staff’s into  serpents. 

Verse 7:12 records an astonishing event that largely goes 
unnoticed, the consumption of the sorcerers staff’s by Aharon’s 
staff. The Ba’al HaTurim reminds us that Aharon has a special 

relationship with this staff, that will be used again later to prove his 
position as Kohen Gadol. One detail that is easily missed is the 

language of these verses that specifically states it is not the 
serpent of Aharon that consumes the other serpents but the staff 

of Aharon that consumes the other staffs.  
The Sforno points out that it is only G-d who can create life from 
inanimate objects, something that even though the sorcerers were 
seemingly able to do with their staff’s, they were certainly not able 
to sustain. Thus, Aharon’s inanimate object destroys the inanimate 

objects of the Egyptians.  

Aliya 6 | 8:19-9:16 
 

Examine verse 8:19 that describes the time frame 
and goal of the next plague, Arov.  

Why does Moshe offer the Egyptians a 24-
hour warning before the next plague?  
The Netziv suggests that the Egyptians 

congregated in Goshen, where the Jewish people 
lived, in search for protection. Knowing that this 
plague will distinguish between its victims, their 

hope was that their proximity to the Jewish slaves 
would protect them. This of course did not, and 
the Egyptian still suffered through this plague. It 
did though deepen the friendship b/w the Jewish 

slaves, since they were witness to the Divine 
intervention on their behalf, in their ‘backyard’. 

This comment of the Netziv may reflect the name 
of the plague itself, Arov. This word, that 

described that action of the plague, rather then 
the subject (wild animals?), illustrates its goal 
inherently. Arov can be translated to mean 

‘swarming’ which is an act of closenes in intent. 
The Egyptian would ‘swarm’ to Goshen, seeking 

protection, and the Jews would become united in 
their recognition of divine intervention. 

Aliya 5 | 8:7-18 
 

Examine the specifics of verse 8:8 in 
which Moshe requests G-d remove the 

frogs specifically from Paroah. The 
Netziv comments that only Paroah had 
protested the frogs and thus they were 
being removed because of his request. 
The Egyptian people had not protested. 
This perhaps begins a long passivism of 

the Egyptian people as they suffer 
silently because of the stubbornness of 

their leader. Rabbeinu Bahya points that 
this plague is unique in that Moshe 

mentions the plague in his prayer for its 
removal. In praying for the ceasing of 

other plagues, Moshe forgoes details of 
the affliction. The Sforno explains that 

the prayer of Moshe to remove the frogs 
had to take skill. The frogs that required 

removal were only those that acted 
against Paroah and the Egyptians. The 

frogs of the Nile were to remain and not 
be removed. After all, why would we 

pray for the removal of animals that have 
caused no harm. In the midst of cruel 

oppression, where the innocent suffers, 
Mosher protects the innocent frogs. 

Aliya 7 | 8:19-9:16 
 

The Ohr HaChaim on the plague of 
hail (8:24) draws our attention to its 
unnatural status. The mixture of fire 

& water is the combination of 2 
elements that generally destroy each 
other when together. This theme can 
be noticed throughout the Exodus. 

Some examples are as follows: 
Moshe’s placement in the Nile, and 
his adoption of ’water’ as his name 

(2:10), Moshe quenching the thirst of 
Yitro’s flock (2:17), the burning bush 
(fire), which was found deep in the 

desert (3:1) (no water).  
This theme can be identified in some 

of the plagues  
(Blood, Frogs, hail, darkness).  

The culmination of this theme is Mt. 
Sinai that is consumed by fire (19:18) 

but also in full bloom (see Mishna 
Brurah 494:9-10 citing the reason 

behind practice of placing flowers in 
synagogue on Shavuot)  
(plants require water). 

Aliya 1 | 6:2-13 
 

In an Aliya that seems to offer greater 
context for Moshe about the historic 

significance of his work ahead, why does 
G-d say this to Moshe now? Examine 

verses 6:2, 6:3, 6:6, 6:7, & 6:8, and notice 
which name of G-d is used.  

Rabbi Ya’akov Ettlinger, famed author of 
the often quoted glosses on the Talmud 
(Aruch La-Ner) explains in his homiletic 

commentary (Minchat Ani) that G-d only 
related to the Patriarchs through an 

expression of justice, it was not necessary 
to invoke compassion or mercy since they 
were completely pure & righteous. With  

G-d’s promise of an everlasting covenant, 
He was now going to invoke His attributes 
of mercy to free them from slavery. Unlike 

the Patriarch’s high elevated spiritual 
status, the Jewish people had been 

spiritually devastated by their experience. 
Pay attention to each reference of G-d and 
which name of His is invoked. He becomes 
a G-d of justice for the Jewish people only 

once they reach the Promised land. 
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