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Aliya 3 | 7:11-38 

Examine verses 7:11-13. 

Why is this Korban called a 
Shelamim? Why is there extra 

food added to this sacrifice (see 
verses 12-13) 

The Sforno reminds us that the 
thanksgiving sacrifice is brought 
with many loaves of bread. The 
reason for the many additional 
loaves is that it would be 
impossible for someone to eat 
this bread alone. Many would 
need to come to the Beit 
HaMikdash to finish the bread 
within the allotted time. This 
would cause the gratitude of the 
Korban Toda to be shared among 
many people. The Da’at Zkenim 
says that this sacrifice is called a 
Shelamim because it restores the 
relationship and peace between 
God and the sacrificer. 

Aliya 1 | 6:1-11 

Examine verse 6:2.  

How do we explain the word ‘Tzav’? 
Why is this word used here? 

Rashi suggests that the language of 
commanding offered here indicates the 
command begins immediately and lasts 
forever. The Sforno explains that all of 
the sacrifices have been commanded 
and we are now going to go into the 
detail of their processes. The Ibn Ezra 
suggests that the Korban under 
discussion here is appropriately known 
as the Olah. It is known by this name 
because it ascends in its entirety to 
heaven. All of the meat is burned on the 
Mizbeach. This is why there is special 
language offered here commanding 
Aharon to sacrifice an Olah. Without 
direct benefit to the Kohen, there is still 
an obligation to offer the sacrifice in the 
Beit HaMikdash. 

Aliya 2 | 6:12-7:10 

Examine verse 6:13. 

Who brings this Korban? When is it 
brought?  

Rashi suggests that the Kohen Gadol 
would offer this sacrifice every single 
day. A regular Kohen would perform 
this sacrifice only on his inaugural day 
in the Beit HaMikdash. The Ibn Ezra 
suggests that this began, and 
continued, from the day Aharon was 
anointed as the new and inaugural 
Kohen Gadol. Rabbeinu Bahya says 
that there were four matters that were 
very hard for Moshe to understand. 
This priestly sacrifice was one of those 
matters. The reason it was hard to 
understand because the description of 
the Korban begins with the word 
‘zeh’. Rabbeinu Bahya suggests that 
what needed to be sacrificed was a 
part of the Kohen’s personality. 

Aliya 4 | 8:1-13 

Examine verse 8:2. 
When was this instruction made? What 

does the instruction to “take” mean here 
and in the context of a human being?  

Rashi says that this section was spoken 
seven days before completion of the 
Mishkan. Rashi also suggests that the 
taking here means to use gentle and 
inspiring language to convince Aharon to 
come. The Vilna Ga’on suggests that 
Aharon was feeling distant form the 
Mishkan and from Moshe (maybe because 
of his role in the Eigel) and therefore he 
needed to be brought closer to both 
Moshe and the Mishkan. The Ohr 
HaChaim says that this was told to Aharon 
before the completion of the Mishkan but 
is recorded here because Aharon learned 
all of the laws of Korbanot before the 
Mishkan was opened. He would have 
been unable to fulfill the mission of the 
Mishkan without being able to implement 
the laws immediately. 

Aliya 5 | 8:14-21 

Examine verse 8:15. 

What did this Korban do to the 
Mizbeach? 

Rashi suggests that this Korban 
cleansed the Mizbeach f rom 
anything foreign or impure that may 
have come into contact with it. This, 
therefore, entered the Mizbeach into 
a status of sanctified purity. The Ibn 
Ezra suggests that the words Chatat 
is tied to the Mizbeach since the 
Korban Chatat was brought there 
and through it the individual sinner 
achieved atonement. It is for this 
reason that this word is used to 
describe the purification of the 
Mizbeach. The Ramban suggests 
that this sacrifice is offered to 
address the possibility that someone 
was hesitant when giving towards 
the building of the Mishkan. 

Aliya 6 | 8:22-29 

Examine verse 8:22. 

Why is it written in the plural that they 
should lean on the animal? What does it 

mean to call this sacrifice ‘miluim’? 

Rashi suggests that the word miluim is 
similar to Shelamim in that they both 
mean complete or finished. This ram 
would complete the process of making 
the Kohanim sanctified. The Ibn Ezra sees 
no significance in the plural language 
used to describe the action of leaning. The 
Ramban writes that all of these offerings 
were part of the inaugural ceremony, but 
only this ram is called by the name 
"inaugural"  (miluim) because it was the 
final sacrifice of the inauguration. 

Aliya 7 | 8:30-36 

Examine verse 8:31. 
Who cooked this meat? What is the nature of 

the command in this verse?  

The Ibn Ezra suggests that part of the 
command itself given by Moshe to the 
Kohanim was to cook the meat before eating 
it. The Netziv wonders whether it was 
necessary to include the command to cook 
the meat. Of course meat needs to be cooked 
before being consumed! He suggests that the 
cooking of the meat is instructed in this verse 
to teach that it shouldn’t be outsourced. There 
was spiritual significance in being involved in 
the preparations of the sacrifice. The Ohr 
HaChaim says that the end of the verse 
indicates that it was a Mitzvah to eat the 
meat. This may make the cooking of the meat 
a preparation step and not a mitzvah.
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