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Aliya 2 | 28:13-30 
 

In the final verse of this Aliya (28:30)we 
informed that “thus Aharon shall carry 
the mishpat over his heart”. Why did 

Aharon need to carry this over his heart, 
and what is meant by ‘mishpat’? 

The Da’at Zkenim points out that the 
High Priest’s breast plate was not to 
needed to interpret the will of G-d, 

during the lifetime of Moshe, since he 
spoke with G-d directly. Therefore the 
suggestion of the Seforno resonates in 

that he understands the word ‘mishpat’ 
as an encouragement for Aharon to pray 

for those Jews involved in judicial 
confrontations. Rashi suggests that the 

breast plate was the instrument that 
atoned for those who perverted 

judgements. It is worth noting how the 
breast plate rested over the heart of 

Aharon, who too, was famous for 
repairing the broken hearts of Jewish 

people embroiled in dispute.  The 
Chizkuni indicates that it was Aharon 
who would act as advocate & often 

defense attorney for the Jewish people 
and thus he was carrying the judgement 

of the Jewish people on his heart. 

Aliya 3 | 28:31-43 
 

Finally, in verse 28:41 Aharon’s priestly clothes are placed upon 
him, and the Torah tells us, “and you shall fill their hands…” 

What does this mean?  
Rashi suggests that this is a phrase used to describe people who 
are entering a new office for the first time. An inauguration type 
ceremony, this was often referred to as the transmission of the 

glove. Today, perhaps we would say, we are filling the shoes of a 
position. The Ramban quoting the Radak suggests that this be 

taken more literally, and the Jewish people were instructed to fill 
the hands of the Kohanim with sacrifices. Similarly, the Netziv 

suggests that the hands of the Kohanim always be busy with the 
service of the Temple, and not G-d forbid, be idle.  The Ohr 

HaChaim suggests that the influence of the Kohanim extend far 
beyond the walls of the Temple, and their actions should 

continue to be filled with kindness and generosity, and they 
should not limit themselves to the worship in the Temple. 

Aliya 4 | 29:1-18 
 

In the opening verses of this Aliya (29:1-2) there is a ceremony 
described in which three animals, two rams and a young bull, are 

placed in front of the Aharon and his sons.  
What is the symbolism of these three animals? 

In a lengthy comment the Da’at Zkenim suggests that these three 
animals represent the three patriarchs, Avraham, Yitzchak and 

Ya’akov. The bull symbolizes Avraham in that he ran to the barns 
where the cattle was kept, to prepare a meal for the guests that 

were to predict the birth of Yitzchak. Rabbeinu Bachya agrees with 
the Da’at Zkenim though he also suggests that the Bull and two rams 

could symbolize Aharon and his two sons, Nadav & Avihu. This is 
perhaps a foreshadowing of the death of Aharon’s sons. Rashi 

suggests that the Bull was to atone for the sin of the golden calf. In 
light of Aharon’s involved with facilitating that sin, it would make 

sense that during his investiture, there would be an acknowledgment 
of that mistake.  

Aliya 6 | 29:38-46 
 

Examine verse 29:45. 
As we begin to wrap up the instructions to 

construct the Mishkan and the consecration of the 
priests, G-d concludes by informing us “I will live 

among Israel, and I will be their G-d”.  
What circumstance needed to be true for G-d to 

dwell within our midst and what is the purpose of 
G-d dwelling there?  

The Ibn Ezra suggests that the structure of the 
camp of Israel itself, and specifically the divisions 

between various encampments, and their holiness, 
will create a space for G-d to reside within the 
camp. The Seforno suggests that G-d’s residing 

within the camp of Israel will mean that there will 
be no intermediary between the Jewish people 

and G-d, and certainly they will not be left to their 
fate. G-d will intervene directly and guide the 

Jewish people through history. The Netziv points 
out that G-d’s presence will be revealed openly 

within the confines of the Mishkan, but once that 
construction has been completed G-d’s presence 
will also be beyond the walls of the Mishkan, with 

the dwelling places of the Jewish people.  

Aliya 5 | 29:19-37 
 

In the final verse of this Aliya (29:37) 
we are instructed that anything that 

touches the alter will become 
consecrated. Rashi suggests that this 

instruction comes to include any 
animal that comes into contact with 

the alter. Even if this animal were unfit 
as a sacrifice, if it were to come in 
contact with the alter, it would be 

consecrated. The Rashbam suggests 
that one had to ensure one was pure 
to ascend the alter, since one coming 

close to the alter would mean they 
were consecrated by it.  The Bekhor 

Shor continues the theme of the 
Rashbam by suggesting that all 

needed to purify themselves before 
touching the anointed alter, this 

would come to include any utensils 
used on the alter. The Ibn Ezra 

suggests that this warning is included 
simply because we don’t want 

someone who is impure to touch the 
alter.  

Aliya 7 | 30:1-10 
 

Read this short Aliya in its entirety 
(30:1-10).  

Why are the instructions to create 
the alter for burning incense 
included only following the 

conclusion of the entire instructions 
of the Mishkan? This alter was 

placed inside the Kodesh and should 
have been included with those 

instructions earlier? 
The Ramban suggests that the 

purpose of this alter was to give 
honor and glory to G-d. It’s function 
was not for the people of Israel but 
for the glory of G-d and is therefore 
recorded separately from the other 
utensils. The Sforno agrees that the 

sole purpose of this alter was to 
offer honor and glory to G-d. He 

does suggest that the other utensils 
were created to ensure that G-d 

made His home the Mishkan. This 
alter served a different purpose. 

Aliya 1 | 27:20-28:12 
 

Examine the opening verse of Tetzaveh 
27:20.  

Why does this Parsha begin with the 
instruction “and you shall instruct”? Why 
does the Torah not explicitly state here 
who? The Ba’al HaTurim reminds us that 

this is the only parsha following the birth of 
Moshe, in which his name is not mentioned. 

The Seforno suggests that this directive is 
specifically on Moshe. He himself was to 

collect the oil for the Menorah, and was to 
set up Aharon and his sons to perform this 

service. The Rashbam points out the 
difference between the instructions Moshe 

receives here and the instructions he 
receives last week to build the Mishkan. The 
instructions last week where a once off, this 

command here was to be for every 
generation and therefore the language of 

command is used. Since this command was 
to bring light into the Mishkan, the Ohr 

HaChaim suggests that G-d told Moshe to 
instruct the Jewish people out of his own 
authority, thus offering greater beauty to 

this Mitzvah. 
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