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Aliya 3 | 28:31-43 

Examine verse 28:31. 

What is the Me’il? What is its 
connection to the Eiphod? 

Rashi suggests that the Eiphod sat on 
top of the Me’il robe. The Me’il robe 
was an undergarment or shirt that sat 
under the Eiphod. The Ramban, 
disagreeing with Rashi, suggests that 
the Me’il was more of a poncho type 
of garment that was not shaped with 
hole for the arms like a shirt would 
be. The Netziv suggests that this 
verse connects the Me’il to the 
E iphod because i t was on ly 
permissible to wear these garments 
with each other when the service 
was about to take place (they would 
otherwise be considered Sha’atnez). 
This would be in contrast to the tzitz, 
the crown which the Kohen Gadol 
would wear on his forehead 
permanently. 

Aliya 1 | 27:20-28:12 

Examine verse 27:20. 

What is the nature of this Mitzvah? 
Why is it different than other Mitzvot 

recorded in the Torah?  

The Ba’al HaTurim points out that 
Moshe’s name is not mentioned in this 
Torah portion. This is the only portion 
after the birth of Moshe without the 
mention of his name. The Rashbam 
contrasts this command of collecting oil 
for the Menorah with the command to 
collect funds for the Mishkan. The 
command to collect oil for the Menorah 
was applicable for all time (it may also 
relate to the command to light candles 
for Shabbat) and therefore there was  
much broader language used to 
describe this command. The Sforno 
indicates that this was a unique 
command in that Moshe had to fulfill it 
himself.

Aliya 2 | 28:13-30 

Examine verse 28:13-14. 
What is being crafted in verse 14?  

Rashi suggests that these chains, 
carrying the breast place of the Kohen 
Gadol, need to be made of twined 
golden threads and not of hooks or 
chains. The Sforno says that these 
“chains” need to be constructed to a 
deliberate size so that they would fit 
the Kohen snugly. The Rashbam says 
that since chains usually make us 
think of interlocking rings, the Torah 
goes to great length to describe the 
details of these “chains.” The Siftei 
Chachamim, commenting on Rashi, 
points out that these were not thick 
chains, but rather very fine ropes that 
would frame the breast plate rather 
than dominating it. It seems that these 
chains were primarily practical, used 
to hold up the breast plate and meant 
to blend into the background.

Aliya 4 | 29:1-18 

Examine verse 29:1. 

Why is this verse written in this 
way? What does ‘V'Zeh HaDavar’ 

mean? 

The Chizkuni suggests that this verse 
signifies a change in focus in the 
Torah. Up until now the instructions 
were offered for how to construct 
the Mishkan, its vessels, and 
uniforms. Now the Torah speaks of 
what is necessary for the Kohanim to 
do to purify themselves to partake in 
the service of the Mishkan. The Ohr 
HaChaim points out that up until 
this point, the commands Moshe 
had received were to communicate; 
now there was a command to act. 
This change in nature of command is 
illustrated in the opening words of 
t h e v e r s e , V ' Z e h H a D ava r , 
illustrating that now is a time of 
action and not dialogue.

Aliya 5 | 29:19-37 

Examine verse 29:20. 

What is a Tnuch? Where was this 
placed on the hand of Aharon? 

Rashi suggests that the blood was 
placed on the inner cartilage of the 
ear, and was placed on the the thumb 
of the hand, on the middle joint. The 
Siftei Chachamim, commenting on 
Rashi, says that he knows that it is the 
middle joint of the thumb because 
the blood was placed on the middle 
section of the ear's cartilage. There is 
consistency in the middle placement 
of the blood. The JPS translation 
suggests that Tnuch is actually the ear 
lobe of Aharon. The Ralbag says that 
the blood is placed on the ear and 
finger of the Kohanim because both 
careful listening and thoughtful 
action will be required for the 
Kohan im t o imp lemen t t he i r 
responsibilities in the Mishkan. 

Aliya 6 | 29:38-46 

Examine verses 29:42-43. 

What is the connection between the two 
sections of verse 43?  

Rashi suggests that these verses are 
describing the functioning of the Mishkan. It 
will be in this building that the Jewish 
p e o p l e w i l l c o n v e r s e w i t h G o d . 
Alternatively, this verse is foreshadowing that 
God will be sanctified in this building 
through the death of Nadav & Avihu. The 
Chizkuni suggests that the final phrase in this 
verse means that God will appear to the 
Jewish people in this building. The Rashbam 
suggests that God’s presence will be 
manifest through the functioning of the 
Mishkan, which indeed came to pass. (See 
Vayikra 9:4)

Aliya 7 | 30:1-10 

Examine verse 30:1. 
What is the purpose of this Mizbeach? 

Why is this command offered here? 

Rashi suggests that the purpose of this 
Mizbeach was to create the smoke of the 
incense. The Ramban suggests that the 
entire purpose of this Mizbeach was that is 
was the most crucial to securing the 
presence of God in the Mishkan. Just as 
Moshe will use the Ketoret to stop a plague 
later on, we recognize that it is the incense 
that is the final and most critical element of 
protecting life. The Mizbeach Ketoret is 
mentioned last because without it, the 
Mishkan never comes to life. With 
indistinguishable ingredients, the Ketoret 
represents all the flavors of people in the 
Jewish nation and their unity. 
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