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Aliya 3 | 26:52-27:5 

Examine verse 26:53. 
To whom will the land be divided 

and how?  

Rashi suggests that the land would 
be divided to anyone who was 20 
years of age or older in this 
moment now. Even though it 
would take 14 years to conquer 
and properly divide the land, no 
one would ‘age-in’ to the land 
d iv i s i on p roce s s . The Ohr 
HaChaim suggests a number of 
exp lana t ions o f th i s ve r se . 
Included in one of his suggestions 
is a quote from the Sifri that 
suggests that only those who were 
worthy inherited land. It was not 
enough to be present, you also had 
to be worthy of inheriting part of 
Israel. The Chizkuni states simply 
that this verse is referring to the 
heads of the 57 families that have 
been outlined in this chapter.

Aliya 1 | 25:10-26:4 

Examine verse 25:11. 

Why does the verse repeat the word 
‘kina’? 

Rashi suggests that Pinchas's actions 
“captured” the zealousness of God in 
that moment. The Sforno explains that, 
without a protest, those who were 
witness to this desecration of God’s 
name were complicit in the sin. With 
Pinchas making such a public protest, 
those who witnessed the sin were no 
longer complicit in it. Rabbeinu Bahya 
suggests that the repetition of the word 
‘kina’ indicates that there will be two 
times in history in which Pinchas acts 
out of jealousy. Once occurs now in this 
parsha and the other occurs through 
Eliyahu on the top of Mt. Carmel. This 
assumes Eliyahu and Pinchas are the 
same person. 

Aliya 2 | 26:5-51 

Examine verse 26:5. 
Why is it that throughout this 

census the Hebrew letter ‘yud’ is 
added to the conclusion of each 

name and the Hebrew letter ‘hey’ is 
added to the start? 

Rashi suggests that many questioned 
the lineage of the Jewish people. 
After spending years in slavery in 
Egypt, how are we to know that the 
Egyptians did not father any children 
with Jewish women? God testifies 
that there was no Egyptian lineage 
by adding His name to the names of 
each tribe (‘yud’ & a ‘hey’). The Ohr 
HaChaim suggests that to understand 
the significance of these letters being 
written in reverse order (to how 
God’s name is written) one has to 
examine Tehillim 11:4 in which they 
appear in that order.

Aliya 4 | 27:6-23 

Examine verse 27:7. 
Why does the Torah comment on the 

worthiness of the claim of the daughters 
of Zelophehad? Why does it not just 

offer the rule?  

Rashi suggests that the justness of their 
claim was not innovative but rather by 
design, part of the values the Torah was 
teaching. These women perceive in the 
teachings of the Torah what Moshe had 
not. The Ibn Ezra suggests that this 
language is used to illustrate the 
truthfulness of their claim. Rabbeinu 
Bahya points out that those who speak 
truthfully deserve the praise of God and 
t h e r e f o r e t h e y r e c e ive e x p l i c i t 
recognition in the Torah by God. The Ohr 
HaChaim suggests that the recording of 
this law, within the context of the request 
of the Bnot Zelophehad, shows not only 
the truthfulness of their logic but the 
significance of honest, thoughtful logic in 
determining the Torah way.

Aliya 5 | 28:1-15 

Examine verse 28:2. 

Why is this section recorded here?  

Rashi suggests that Moshe made a 
request to appoint a new leader over 
t he Jew i sh peop le and God 
responded with this command as if 
t o s ay "Don ’t command Me 
regarding My appointment of a 
leader, command the Jewish people 
regarding their relationship with 
Me." The Ohr HaChaim suggests that 
the description of this offering is 
presented now to teach us something 
about leadership. This would be the 
first time the Jewish people would be 
led by someone who is not Moshe 
and much would need to be learned 
about leadership. It would be 
inappropriate for the new leader to 
pay for communal offerings, even 
though this leader represents the 
community. 

Aliya 6 | 28:16-29:11 

Examine verse 29:2. 
Why is the korban written here presented 
using the word ‘ve’asitem’ when sacrifices 

are generally introduced with the word 
‘vehikravtem’? 

The Netziv points to the Talmud Yerushalmi 
Rosh Hashana 4:8 which suggests that the 
day of Rosh Hashanah renews our 
relationship with God and therefore the 
idea of vehikravtem (coming close) 
indicates a history which is not appropriate 
for this day. The language of ve’asitem 
indicates that you have to begin previously 
unstated work. The Torah Temimah directs 
us to the Talmud Bavli Rosh Hashanah 8a 
which suggests the defining experience of 
Rosh Hashanah is Teshuva and thus the act 
of sacrifice requires a new approach. 

Aliya 7 | 29:12-30:1 

Examine verse 29:13. 
Why do we bring 70 sacrifices on Sukkot?  

Rashi suggests that the 70 sacrifices represent 
the 70 nations of the world. The Chizkuni 
quotes the Bechor Shor and suggests that the 
holiday of Sukkot is more celebratory than any 
other holiday or time of the year due to the fact 
that it represents the conclusion of a successful 
harvest season. It is for this reason parades are 
made with the Arba Minim and it is for this 
reason the number of sacrifices swell to an 
unusually large number. The Ohr HaChaim 
presents a lot of imagery in connection with 
this number, particularly as it relates to the 
significance of the number seven. The number 
of sacrifices of the nations of the world 
decreases over the holiday, but the sacrifices 
representing the Jewish people remain steady.
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