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Aliya 3 | 22:4-26 

Examine verse 22:5. 

Who lights this fire? Where does it 
begin? 

Rashi, quoting the Talmud Bava 
Kama 24b, suggests that this is even 
a scenario where a fire started on its 
own in one field and spread into 
another owner's field. The problem 
with Rashi’s suggestion is that the 
end of the verse suggests the ‘kindler’ 
should pay damages. One has to also 
examine the final Rashi on the verse. 
Rashi suggests in his final comment 
that this fire may have been kindled 
by someone on their own property 
but the sparks of the fire fell on a 
thorn bush , which i s h igh ly 
flammable. The first spread on its 
own through the flammable fuel but 
was initially lit by the owner of the 
field. In that circumstance, the owner 
is liable for damages. 

Aliya 1 | 21:1-19 

Examine verse 21:1. 
Why does this Torah portion open with 
a ‘vav,’ indicating a connection with the 

prior Torah portion? What is the 
connection? 

Rashi suggests that this ‘vav’ teaches us 
that these laws were taught at Mt. Sinai 
along with the Ten Commandments. 
This also teaches us that the Sanhedrin 
that decides many laws found in 
Mishpatim should sit in the vicinity of 
the Beit HaMikdash. The Daat Z'keinim 
is concerned that Rashi’s words could 
be interpreted to mean that the whole 
Torah was not given on Mt. Sinai. He 
suggests that Rashi be understood by 
examining what the word ‘Eileh’ would 
have meant without the ‘vav.’ It would 
have led us to believe that these laws 
were taught separately from the Mitzvot 
on Sinai, and therefore the ‘vav’ was 
required to connect all of these laws.

Aliya 2 | 21:20-22:3 

Examine verse 21:20. 
Does the verse speak of a Jewish 

slave or a Gentile slave?  

Rashi suggests that the verse is 
speaking of a Gentile slave who is in 
servitude for the entirety of his life. 
The Ibn Ezra says that this must be 
speaking of a Gentile slave because 
all of the laws taught in Mishaptim are 
applicable to every Jew, whether that 
Jew is free or in servitude. The 
Rashbam says that the details in this 
verse, specifically the type of 
instrument used to inflict damage, 
give us an insight into the case itself. 
Had the master used a weapon, such 
as a sword, to cause damage, he 
would certainly be liable because his 
intent was obviously to inflict harm. A 
‘rod’ is much less dangerous, and 
t h e r e f o r e t h e c a s e r e q u i r e s 
clarification.

Aliya 4 | 22:27-23:5 

Examine verse 22:27. 

Who is the subject of the cursing in 
this verse? Why is that name used?  

Rashi suggests that you have the 
prohibition of blasphemy and 
cursing a judge. The Ibn Ezra 
suggests that the subjects of the 
cursing in this verse are the judges 
a n d p r i e s t s . B o t h o f t h e s e 
popu la t i ons r ep re sen t To rah 
knowledge, and therefore it is highly 
inappropriate to curse them. The 
Sforno suggests that the subject of 
the cursing is a judge. He says that 
this command speaks specifically to 
those who were ruled against in 
judgement by this particular judge. It 
would be inappropriate to curse this 
j udge , even though he was 
unfavorable to you, because no one 
is in a position to be impartial 
regarding one’s own legal status. 

Aliya 5 | 23:6-19 

Examine verse 23:7. 
How do the different parts of this 

verse connect with each other? What 
is the difference between a ‘naki’ 

and a ‘tzaddik’? 

Rashi suggests that there is a 
difference between someone who is a 
‘naki’ vs. someone who is a ‘tzaddik.’ 
In both incidents, the court is not 
permitted to execute the defendant. 
In the case of a ‘naki,’ the defendant 
has not been exonerated, but rather 
there is further testimony to hear. This 
defendant is ‘clear’ of the death 
penalty. The final section of this verse 
speaks of the Tzaddik. Rashi suggests 
that this is someone who has been 
fully exonerated by the court. The 
Chizkuni suggests that the ‘naki’ is 
someone found innocent (and free 
from sin) and the ‘tzaddik’ is 
someone who goes free due to legal 
proceedings. 

Aliya 6 | 23:20-25 

Examine verse 23:20. 
Who is this angel? What is the point of this 
verse? Why is there an angel assigned to the 

Jewish people’s travels? 

R a s h i s u g g e s t s t h a t t h i s ve r s e i s 
foreshadowing the sin the Jewish people will 
perform that would prevent God from 
keeping close to them. B/c of this sin the 
Jewish people would be led into Israel by an 
angel & not God. The Chizkuni suggests that 
this may be planting the first seeds of a 
succession plan to Moshe’s leadership. 
Rabbeinu Bahya connects these two ideas. 
Following the golden calf, Moshe prayed for 
God to return to lead the Jewish people. And 
so God returned as long as Moshe was alive. 
With Moshe’s death, God withdrew His 
presence from the Jewish people. 

Aliya 7 | 23:26-24:18 

Examine verse 24:1. 

When was this verse historically said? 
What does this verse’s placement say 
about the chronological order of that 

which is written in the Torah?  

Rashi suggests that this episode was said to 
Moshe on the fourth of Sivan before the 
Torah was given on Mt. Sinai. Ramban does 
not agree with Rashi. He suggests that 
everything that was recorded in Mishpatim 
was pronounced on the top of Mt. Sinai. In 
response to hearing all of these details, the 
Jewish people accepted the Torah. At this 
point, Moshe was invited back up the 
M o u n t a i n t o r e c e i v e t h e T e n 
Commandments that had been hewed in 
stone.
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