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Aliya 2 | 41:15-38 
 

See verse 41:15. What is Yosef trying 
to achieve by pointing out that it is 

not him who will interpret the 
dreams but he will interpret with the 
blessing of G-d? Rashi sees this as an 
expression of humility: Yosef does not 

have the wisdom to interpret the 
dreams himself, G-d will offer the 

answer. Rabbeinu Bahya extends 
Rashi’s answer to state that Yosef was 

pointing out to Paroah that all of 
power was contained within G-d, this 

remains consistent with Yosef’s 
behavior in the house of Potifar and 

reinforces for us his continued 
connection with the Abrahamic 

tradition, even in exile.   
The Radak points out that perhaps 

Yosef was taking this one step further 
and illustrating to Paroah that his 

feelings of discomfort can only be put 
to rest by G-d, and the interpretation 
He will offer. No human would be 

able to offer him solace in the face 
of this existential crisis. 

Aliya 3 | 41:39-52 
 

See verse 41:41. In spite of Yosef’s insistence that it was G-d who 
give wisdom and it was not some innate genius on Yosef part 

(see comments of last Aliya), Paroah has been thoroughly 
convinced that Yosef has the wisdom and insight to lead the 
country through economic turmoil (see 41:39). What does 

Paroah mean when he turns over the “entire Egypt” to Yosef 
in 41:41? Rashi here sees no issue with the use of the word 

‘Natati’ because it is possible to use it as a term of rank 
promotion. Rashbam understands the word ‘Natati’ as a physical 
transaction. It was at this point Yosef received the signet ring of 
Paroah, empowering him to make significant political decisions. 

The Netziv understands this as enthusiasm upon the part of 
Paroah. Noting the level of belief he has in the message Yosef 
provided, the generosity of transference of power is startling 

and perhaps a little fickle. This may be foreboding: as quickly 
as the Jews gained power, so too they may lose it.  

Aliya 4 | 41:53-42:18 
 

See 42:1 in which Ya’akov warns his sons not to gloat about 
their relative wealth during these times of famine. Rashi 

quoting the Talmud Ta’anit 10b states that Ya’akov was concerned 
that his son’s should not show off in front of their cousins, the 

descendants of Yishma’el and Eisav. The Kli Yakar reminds us that 
there was no love lost between cousins in light of the first born 

rights (taken from Eisav), and the choice of Yitzchak (over 
Yishma’el). The Ramban explains Rashi that the children of Eisav & 

Yishma’el would have to pass through the lands of Ya’akov on 
their way to Egypt to collect rations, thus careful diplomacy had to 

be practiced. The Mizrachi doesn’t agree with the Ramban’s 
understanding due to the fact that the land of Yishma’el and Eisav 

did not require a journey through Cana’an. Rather the concern 
was not of the jealousy of the local Cana’anite’s because the 

local land was still producing but of those further away. 

Aliya 6 | 43:16-29 
 

Containing interactions that are rife with 
emotion and trepidation, read verse 43:27. In 

a verse that communicates a warmth and 
richness in the relationship between Yosef and 

the brothers, what is he inquiring of them 
and why does he inquire about their (his) 

father? The Sforno states that Yosef is asking 
of the physical well-being of Ya’akov. Is his 
health working harmoniously and thus the 
term ‘Shalom’ is used. The Da’at Zkenim 
unusually suggests that he was actually 

inquiring of the health of their grandfather, 
Yitzchak. The Netziv points out that Yosef may 
be asking about whether Ya’akov resented the 
actions the brothers had taken decades earlier 
against him. Perhaps we can relate all this to 
the mission Ya’akov initially sent Yosef out on 

all those years ago, that led to his sale (see 
37:14 in which Ya’akov instructs a young Yosef 
to inquire into the ‘et Shalom Achecha’ - on 

the welfare of your brothers. It is this 
optimism that will keep the family together. 

Aliya 5 | 42:19-43:15 
 

Read the dramatic verses of repentance 
42:21-24 concluding with the weeping of 

Yosef. In what reminds us of the prior 
repentance of Yehuda (with Tamar) the 

brothers feel great remorse for their 
previous actions against Yosef, and the 
anguish they caused their father. The 

Radak notes that the brothers were not 
remorseful in their action of selling Yosef 
but specifically in their deafness against 
his pleas for mercy. They were being 
met with the same deafness at their 
pleas for mercy from the Viceroy of 

Egypt. This indicates a serious 
introspection upon the part of the 

brothers. Their willingness to examine 
their own actions when being on the 

receiving end of a harsh decree, is 
instructive to us on the appropriate 

reaction when things don’t go our way. 
The Seforno agrees with the Radak and 
explains a little further that the brothers 

still felt that they were halachikly justified 
in their treatment of Yosef because of his 

threat to their livelihood. But their 
cruelty remained a serious issue. 

Aliya 7 | 43:30-44:17 
 

See verse 44:8 in which Rashi sates 
it is one of the ten inferences 

mentioned in the Torah, which are 
further outlined in Bereishit Rabbah 
92:7. Rabbeinu Bahya explains this 
that since the brothers had earlier 

illustrated their integrity by 
returning the found money in tact 
(see 43:21), there certainly should 

be a sense of trust now. 
 
 

Chanukah Idea: Why did the 
Chashmona’im light the entire jar 

of oil on the day they found it? 
Why not light a little bit each day 

until they could procure some 
fresh oil? R’ Benzion Firer suggests 

that even though we Jews do not rely 
on miracles, we certainly do believe 

they will happen. The Chashmona’im 
used the entire oil on day 1, believing 

G-d will provide on day 2. 

Aliya 1 | 41:1-14 
 

Read verse 41:8. Why was Yosef able to 
interpret Paroah’s dream but the 

Egyptian sorcerers were unable to?  
Rashi suggests that the sorcerers did offer 

interpretations but they were unsatisfactory 
attempts for Paroah since they did not 

directly relate to him. The Ohr HaChaim 
draws our attention to the final word of the 
verse ‘LeParoah’ - ‘For Paroah’ as proof that 

the Egyptian sorcerers were incorrect in 
their explanations. They kept on offering 
promises of personal gain to Paroah, yet 

they used his official, public title (The 
‘Pharoah’) that does not reference his 
personal life. Paroah understood that 

when referred to by his title (‘The 
Pharoah’). It was clear to him that the 

issues of which he was dreaming related to 
the broader political spectrum and not his 
personal life. Pay close attention to how 

many dreams Paroah has and how many 
interpretations could be offered  

(See Ohr HaChaim, Sforno, Chizkuni,         
Kli Yakar for more) 
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