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Aliya 2  Compare verse 12:5 & 13:1. In what order are those accompanying Avram listed? How does the order in which people are listed change in the second verse?  When Avram leaves Haran, Lot is obviously part of his family, when they leave Egypt he is not.  What is the difference in Lot’s stature when leaving Haran & Egypt?  What new questions do Avram and Lot face now, that have to be worked out, that they had not faced before (see 13:2 & 13:5)?  The large wealth that both Avram & Lot individually acquired in Egypt came between them. Examine again 13:1 - Avram came up from Egypt… with “all that he possessed”. It is worthwhile considering Avram’s attitude to his possessions and Lot’s attitude towards his possessions. (see verse 13:10). 
Aliya 3  Immediately following the departure of Lot, G-d instructs Avram to re-examine the land he finds himself. G-d reminds Avram that there is a long game here and that the dream is still intact(13:14-16).  Why does G-d frame this reminder of future greatness with the departure of lot (see 14:14)? The Ohr HaChaim is unsure why the verse includes the instructions to “look out from where you are,”  From what other vantage point would Avram look at the land?  The Ohr HaChaim points out the incredible miracle that occurred when Avram could see the entire land from the place he found himself. Perhaps being free from Lot’s cynicism offered Avram the chance to see things he had not seen before. 

Aliya 4  Read verse 14:17, now read 14:21. These verses, one story, are interrupted with the diplomacy between the mysterious Malchizedek and Avram. Malchizedek whose background is not known to us, offers Avram bread & wine.  Why is the narrative interrupted by the brief brunch Malchizedek has with Avram? Many commentators suggest that the order of these verses are to bring context to either, the ungrateful behavior of the King of Sedom (see Abravanel), the righteousness of Avram (see Radak), or perhaps even that which was lacking in the faith of Malchizedek (see Ohr HaChaim).  Read carefully verses (14:17 - 21) and consider the values of each personality presented within.  Why are these personalities important to consider now?   

Aliya 6  See verses 15:8-11. In an unusual series of verses, many commentators work hard to explain this covenant between G-d and Avram as either a macro-view of Jewish history (4 exiles over millennia) (see Ramban & Rashi) or perhaps a micro-view as to the three generations of Avram’s descendants who will be enslaved in Egypt (See R’ S.R. Hirsch). Nevertheless, Avram’s continued doubt regarding the future relationship between his descendants and G-d seems to be routed in a deep understanding of the tendency for human beings to sin.  Why is verse 15:11 included? What does Avram chasing away birds of prey add to this covenant? The Radak (among many commentators) suggests that the birds of prey are a reference to the many enemies the Jewish people will have throughout Jewish history. We will be protected from these enemies because of the merit of Avraham. 

Aliya 5  Avram raises again the question over who will succeed him in his mission to bring G-d to humanity.  Examine 15:2. Avram, who understands deeply the promise of G-d to reward him greatly in the World-To-Come, now asks about the reward due him in this world (see Radak).  What are all of these riches and promises for if I can’t pass it on to the next generation? Flip back to verse 13:16 where G-d promises Avram that his descendants will be like the dust of the earth. Why did now Avram doubt this promise? The Ramban states that the way of the righteous is to always be concerned about their actions. Here Avram thought perhaps that he had faltered and would not be worthy of earlier promises.  Perhaps being righteous isn’t about being right but being reflective.  

Aliya 7  In this final Aliyah we are told of the instruction to Avraham to circumcise himself and his descendants (17:11). According to the Talmud in Yoma 28a, Avraham kept all Mitzvot even those that were rabbinic.  The Apter Rav, in context of the above statement of the Talmud asks, why is it that Avraham had not yet performed the mitzvah of Milah?  The Vilna Gaon reminds us that the reward is greater for those who are commanded to perform the mitzvah then those who voluntarily do so. Avraham, who voluntarily kept all the Mitzvot, would wait for the instructions on the special mitzvah of circumcision because it was a greater act of dedication after he had received instructions to perform this mitzvah. 

  As an aside:  Q. Rashi says this journey was for Avram’s good & benefit. How is that a test? Where is the test in doing something that is beneficial to you? 

Aliya 1  In an unusual turn of events Avram arrives in the land that ‘G-d will show him’ (12:1-5) only to have to make a quick exit due to extreme famine (12:10).  What does it communicate to Avram that this Promised Land is desolate?  The Kedushat Levi, in explaining why Sarai joined Avram in his journey to Egypt explained that Avram did not know to stop in Cana’an. Avram may have interpreted the famine in Israel as a message from G-d that he has not reached his final destination. Circumstances where such that the famine in the land instructed Avram that G-d may want his travels to continue. 
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