
Kriyat 
HaTorah  
Companion 

Every Aliya. A Question (or Two). 

Emor 
May 2017 | Iyar 5777 

To receive KTC via email visit: 
www.lev-avos.com 

by Rabbi Yechiel Shaffer 
Assistant Rabbi, Cong. Ohab Zedek 

Aliya 1 | 21:1-15 

Examine verse 21:1.  

What is the nature of the command to 
Kohanim to remain pure? 

The Ramban indicates that the reason a 
regular Kohen may not become impure for 
the dead is b/c of their potential to 
become the Kohen Gadol. This potential 
prevents them from being unprepared for 
filling it. The Sforno states that their 
elevated sanctity required them to avoid 
that which was a contradiction to sanctity, 
the void of life. The Magid of Mezeritch, 
utilizing a less literal understanding of the 
verse, suggests that the Kohen shall be 
among the people, teaching them the 
value and instructions of the Torah, while 
not violating their own principles and 
commitments. 

Aliya 2 | 21:16-22:16 

Examine verse 21:17.  

Why doesn't it use the common 
phrase "speak to Aharon and his 
son's" as opposed to what is used, 
"Speak to Aharon and say: no man 
of your offspring..." 

The Ramban suggests that the 
command of this verse does not apply 
to Aharon, since he is destined to be 
perfect and free of blemish (Tehillim 
106:16). Rabbeinu Bahya quotes the 
Ramban reinforcing the commitment 
to creating an image around Aharon 
of perfection, while ensuring that he 
communicates this standard to the 
next generation of Kohanim.

Aliya 3 | 22:17-33 

In verse 22:28 we are introduced to 
the Mitzvah to not slaughter an animal 
and its offspring on the same day. 

What are the parameters of this 
Mitzvah and what are the suggested 
reasons behind it?  

Rashi quoting the Talmud Chullin 78b 
points out that this law only applies to 
the female animal and its offspring (in 
spite of the masculine conjugation in 
the verse). The Kedushat Levi points 
out that this forbidden act, along with 
the command of Shaluach Hakan is 
not about ensuring the animal avoids 
pain but rather about the sensitivity  
and compassion required of a God 
fearing Jew. 

Aliya 4 | 23:1-22 

Examine verses 23:2-3 in which the 
upcoming chapter about the 
festivals is framed.  

How is Shabbat similar and 
different from the festivals? Why is 
it mentioned in this context? 

Rashi suggests that the festivals and 
Shabbat are mentioned next to each 
to lend credence to the festivals. If 
one were to violate the festivals it 
would be equivalent of violating the 
Shabbat. The Netziv quotes the 
Ramban who says that this teaches 
us that when Shabbat and the 
festivals coincide, the festivals do 
not override Shabbat. 

Aliya 5 | 23:23-32 

Examine verse 23:24. 

Why is Rosh Hashanah here referred 
to as a Shabbaton? Why are the 
blasts called 'commemorations'?  

The Ba'al HaTurim reminds us that this 
is the source for not blowing the Shofar 
when Rosh Hashanah and Shabbat 
coincide. The Rashbam explains that 
the blasts of the Shofar is what 
'reminds' God of His commitment to 
the Jewish people. It is for this reason 
the verse uses the word 'Zicharon'. The 
Chizkuni suggests that it is when we 
skip the blowing of the Shofar on a 
Shabbat-Rosh Hashana, and we recall 
t he Mitzvah neve r the less , ou r 
rememberance acts in our favor.

Aliya 6 | 23:33-44 

Examine verse 23:36 in which the concluding 
days of Sukkot of presented.  

What does it mean when the Torah refers to 
the closing day as an 'Atzeret'? What is the 
point of this "eighth day of celebration"? 

Rashi states that the word 'Atzeret' is related 
to the Hebrew word meaning 'to hold back'. 
God holds His people back one extra day 
before they depart. The Sforno suggests that 
the idea of 'Atzeret' adds a different concept 
to the final day of the festival season.  
The Netziv suggests that the enthusiasm of 
the opening days of the festival season is hard 
to maintain. B/c of this the closing days need 
an extra boost.

Aliya 7 | 24:1-23 

Examine verse 24:2 which describes the 
collection of olive oil required for the service in 
the Temple.  

What does this section add to that which was 
already said in Tetzave (Shemot 27:20) 

Rashi acknowledges the repetitive nature of this 
section and suggests that it is mentioned 
p r e v i o u s l y b e c a u s e i t m a k e s s e n s e 
chronologically in Tetzave but the main section 
of this command is found here. The Ramban 
disagreeing with Rashi, suggests that this olive 
oil campaign is mentioned here because they 
ran out of the olive oil that was brought by the 
Nesi'im. Perhaps at times the space to become 
involved is created by a practical need. 
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