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Aliya 3 | 22:17-33 

Examine verse 22:18. 

What is the difference between 
‘Nidreihem’ and ‘Nidvosam’? Why 

does the Torah mention both? 

Rashi distinguishes between these 
two types of sacrifices suggesting 
that "Nidreihem" refers to a 
situation in which someone took 
upon himself to bring a sacrifice 
vs . "Nidvosam" which is a 
situation in which someone assigns 
a specific animal to be a sacrifice. 
The Sforno suggests that these are 
both voluntary sacrifices which 
may lead us to believe that God 
will accept them no matter what, 
even if they are blemished. We 
may think that the voluntary nature 
overrides the requirement for 
perfection in the animal. This is not 
the case, as explained in these 
verses.  

Aliya 1 | 21:1-15 

Examine verse 21:1. 

Why does it say twice in this verse to 
speak to the Kohanim? 

Rashi says that the repetition regarding 
speech of this command comes to teach 
the Kohanim that they have to instruct 
their children in these matters too. This 
is not just about the grown adults' 
observance, but also about the sanctity 
of the entire Kohen family. The Ibn Ezra 
suggests that the first instruction to speak 
may be referring to the previous Parsha, 
whereas the second refers to the 
upcoming Parsha. Both are critical for 
the Kohanim to know for different 
reasons. The Chizkuni points out that the 
Jewish people are also instructed to 
pursue Kedusha but the nature of the 
Kohanim is different in that their 
Kedusha is anchored in maintaining 
their purity.   

Aliya 2 | 21:16 - 22:16 

Examine verse 21:17. 

Why is this instruction only given to 
Aharon and not his sons? Is Aharon 

included in this command?  

Ibn Ezra suggests that the restrictions 
on the Kohanim refer to the average 
Kohen. Therefore, the instructions 
were given to Aharon regarding his 
children (Aharon was a Kohen Gadol). 
The Ramban suggests that this was 
showing sensitivity to Aharon. 
Knowing that he was a paragon of 
holiness, the Torah didn’t suggest that 
Aharon himself could be ineligible for 
the Kehuna, rather that the possibility 
would only exist on his descendants. 
The instruction was made to Aharon 
so that he would be able to teach his 
descendants these instructions and it 
would become part of the priestly 
education curricula. 

Aliya 4 | 23:1-22 

Examine verge 23:2. 

What is the meaning of ‘Mikraei Kodesh’ 
Is Shabbat included in that description?  

Rashbam suggests that this phrase means 
that the dates of these festivals need to be 
fixed. The Kli Yakar notes that they are 
called "Mikraei" because there is an extra 
command to study about these festivals 
on the festivals themselves, and not only 
to observe them. The Kli Yakar says that 
that Mitzvah of Shabbat is connected to 
the idea of Mikraei Kodesh because there 
is what to be learned from connecting 
the two concepts. The observance of the 
fest ivals does not supersede the 
observance of Shabbat. The Ramban 
understands this phrase to mean that the 
festivals are a day of gathering for the all 
the Jewish people in which they will 
collectively declare the greatness of God 
in or around his Beit HaMikdash. 

Aliya 5 | 23:23-32 

Examine verse 23:24. 

What does the Torah mean when it 
says ‘Zichron Teruah’? From where 

do we know that this day is a 
judgement day?  

Rashi suggests that the Mitzvot of 
the day are to remind us of Akeidat 
Yitzchak on the anniversary of that 
event. The Rashbam suggests that, 
through the blowing of the Shofar, 
God will remember us. The Ramban 
suggests that Rashi’s comment is 
r e a l l y a s e c o n d a r y way t o 
understand this phrase, and it is 
ultimately stated in the Torah as an 
instruction to the Jewish people 
regarding the process which is 
supposed to begin with hearing the 
Shofar. The blasts of the Shofar are 
supposed to remind us to pursue a 
relationship with God, and to 
correct our ways. 

Aliya 6 | 23:33-44 

Examine verse 23:36. 
What is the nature of the Yom HaShmini? 

Why is it called an Atzeret? 

Rashi suggests that the word Atzeret is 
connected to the Hebrew word that 
translates as "to hold back". God holds 
back the Jewish people for one more day 
so that God and His people can spend one 
more day together. The Sforno says that the 
word Atzira indicates a set of positive 
activities, as opposed to the word Shvitut 
which means "to be restrained". This means 
that this final day of the High Holy Day 
season was to be filled with proactive 
rejoicing and a Torah-centered day. While 
the Jewish people were to leave shortly, 
their final day in Jerusalem would be 
entirely focused on God. 

Aliya 7 | 24:1-23 

Examine verse 24:2. 

What does this command add that has not 
already been stated in Shemot 27:20? 

Rashi states that this description offered here is 
the main command to gather oil for the 
Menorah. The earlier mention of it was 
completely for practical purposes, to provide 
an orderly instruction of the construction of the 
Mishkan. The Sforno differentiates this 
instruction by pointing out that the first 
instruction to gather oil was just for the 
inaugural service; this instruction here is in 
perpetuity. The Chizkuni suggests that, since 
the book of Vayikra is the book in the Torah 
that predominantly deals with sanctity, it was 
necessary to restate the collection of sanctified 
oil. 
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