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Aliya 2  See verse 24:3.  Many commentators ask why Avraham insists his servant find a wife for Yitzchak from a distant land? Why not choose a local girl from Cana’an? R’ S.R. Hirsch suggests that Avraham was concerned about the impact of Yitzchak’s potential in-laws on his family. If Yitzchak’s in-laws were Cana’anite and were local, they would obviously have a great influence on the family.  The Chizkuni states that Avraham is concerned that the impression will be that the Promised Land will be inherited by his children b/c they married into Cana’an. This would obfuscate the promise of G-d.  Yitzchak never leaves The Promised Land (see Haamek Davar 24:6).  Is there a value in Yitzchak marrying someone who has experienced the broader world? 
Aliya 3 | (24:10-26)  Examine 24:12 - the prayer of Eliezer.  The Medrash - Bereishit Rabbah 60:4 states that there were three who offered prayers that reached unparalleled impact. Included among the three is this prayer of Eliezer. In fact it seems that this may be the most powerful prayer, greater then the other two mentioned in the Medrash, since Eliezer was answered even before he concluded his prayer (see 24:15). What was so potent about the prayer of the servant of Avraham? See verse 24:7 in which Avraham promises that an angel of G-d will proceed Eliezer in his mission to find Yitzchak a wife. Since Rivkah had left her house to collect water before Eliezer had commenced his prayer, the immediate fulfillment of this prayer acted as a sign to Eliezer that indeed he was following the footsteps of Avraham’s angel. 

Aliya 4 |  (24:27-52)  In reacting to the account by Eliezer of the encounter between him and Rivkah, her brother and father, Lavan & Betuel, the idolaters, seem to have a moment of religious inspiration and acquiesce to the will of G-d (see 24:50). From where did this moment of religious commitment come from? See Rashi that states that Lavan responded to Eliezer before his father Betuel (see the order of their names in 24:50) because he was wicked. This only reinforces  our question. The Kedushat Levi (24:14)struggles with the influence of Avraham on his distant family, in specific Betuel and Lavan, that seems evident in their willingness to acknowledge G-d.  The Ramban on Vayikra 10:3 suggests that there is an intuition in knowing the way of G-d. It is not necessary to be a prophet of G-d, if you are perceptive to His involvement in this world.  
Aliya 6 | 25:1-11  In verse 25:1 we are introduced to a new personality, Avraham’s new wife, Keturah.  Who was Keturah? Rashi, among many commentaries, suggests that Keturah was Hagar who had returned to Avraham after years of exile.  Rashi 21:14 suggests that Hagar returned to the idol-worship of her father when she left the house of Avraham.  How can it be then that they Avraham & Hagar got remarried? The Kli Yakar suggests that Avraham remarried Hagar and changed her name to Keturah recognizing that not only had she performed Teshuva, she was now also pleasant in her actions. The Rashbam believes that there isn’t textual proof that this is indeed Hagar and suggests that Keturah could be a completely different woman. 

Aliya 5 | (24:53-67)  Examine verses 24: 66-67. Why did Eliezer report back to Yitzchak his successful trip and not Avraham? Was it not Avraham who charged him with this mission? Turn back to 24:10 in which the servant of Avraham takes “all of the bounty of Avraham” with him. Rashi 24:10 suggests that in this moment Avraham handed over all of his material goods to Yitzchak. See verse 24:65 in which Rivkah questions who the man standing in the field is. Eliezer refers to him (Yitzchak) as “my master”. Had the earlier transference of wealth not taken place, Eliezer would have been obliged to refer to Yitzchak as the ‘son of my master’. The Emes LeYa’akov suggests earlier that once G-d had outlined the singularity of Yitzchak during the instructions to sacrifice him (see 22:2) Avraham would now pass on all of his possessions with no hesitation for possible other inheritors.  

Aliya 7 | 25:12-18  This Aliya contains the genealogy of Yishma’el. Examine verse 25:12 and specifically note who Yishma’el is affiliated with.  Rashbam states that the entire purpose of this verse is to teach us that the primary association of Yishma’el is with Hagar and her values, not the values of Avraham.  This is perhaps why Rashi points out that Yishma’el’s children are listed by age order and not by their stature, as was done elsewhere when listing other children. It is worth noting 25:16 that describes the sons of Yishma’el that make up 12 tribes. Radak points out that each of these tribes become great and powerful forces. 

Aliya 1  Plenty of detail is offered in describing Avraham’s purchase of land for the burial of Sarah (23:8-18).  Why? What do the details of this transaction add to the mission and message of the Torah? The Ibn Ezra (23:19) suggests that these details are to reinforce the significance of the Land of Israel for both the living and the deceased. Ramban takes umbrage with this explanation, due to the practical reality facing Avaraham. Where else would Avraham have buried Sarah?  Ramban suggests that this chapter is recorded to illustrate G-d’s love for Avraham and his descendants. Within his life time, Avraham was called a ‘Nasi’, a prince (23:6). This new title was the initiation of G-d’s promise that Avraham become a great nation. This was to indicate to Avraham that the story of his nationhood begins here. 
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