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Aliya 3 | 17:8-18:21 

Examine verse 17:8. 
Why does this verse use repetitive 
language in the verse numerous 

times? 

Rashi addresses the repetition 
found towards the end of the verse 
(ya’aleh olah). Quoting the Talmud 
Zevakhim 106a, he suggests that 
this language teaches us that 
anyone who plays a part in the 
offering of the sacrifice, not just 
the main sacrifice itself, would be 
obligated under the law stated in 
these verse (17:8-9). The Ohr 
HaChaim notes that not only is the 
word Ish repeated at the beginning 
of the verse but the words ‘Mibeit 
Yisrael’ seem to be extraneous. He 
suggests that all of these additions 
come to teach both the specific 
nature of the law (Jewish people) 
and the broad nature of it (anyone 
involved in the act).

Aliya 1 | 16:1-24 

Examine verse 16:1. 
Why are we reminded here of the 

death of the son’s of Aharon?  

Rashi suggests that the mention of the 
deceased sons of Aharon would serve as 
a stronger warning to adhere to the 
restrictions of priesthood. Hearing those 
restrictions, within context of the death 
of his son’s, would drive home their 
significance. The Da’at Zkenim suggests 
that the mistake of Nadav & Avihu was 
that they thought they were too 
important to get married, therefore they 
died without children. This seems 
appropriate in following the prior 
chapters that related directly to the 
Mitzvah of having children and to the 
violation of false-speech. The Ramban 
suggests that the mistake of Nadav & 
Avihu was that they were intoxicated. 
Since Aharon worshiped in the Mishkan 
every day, he had to be more carful. 

Aliya 2 | 16:25-17:7 

Examine verse 16:27. 

Where is the blood in this verse taken 
to? What was the purpose of 

separating the parts of this sacrifice? 

Rashi says that this blood was taken 
into the Heichal and into the Holy of 
Holies. The Ibn Ezra says that it was 
Aharon who was to take the blood in 
to the Holy of Holies, and to take the 
carcasses to burnt outside the camp. 
T h e R a m b a n d i s a g r e e s a n d 
unde r s t ands t ha t someone i s 
designated to take the carcasses out of 
the camp. The Tur HaAruch notes that 
the verb to burn is written in plural to 
teach us that many Kohanim are 
involved in preparing for the burning 
of this korban, that being said, only 
the Kohen that strikes the match is 
impacted by the impurity which is 
imparted in doing so.

Aliya 4 | 18:22-19:14 

Examine verse 18:22. 

Why does the verse include the words 
To’eva hee?  

The Ramban & the Ktav VeHakaballah 
understand the language of this verse to 
teach that there is a prohibition on 
anyone involved in this prohibited act. 
The Ramban explains that the sexual act 
is supposed to be a fulfillment of 
fur ther ing human exis tence. The 
responsibility to have children is so 
significant, that  the homosexual act is 
seen as antithetical to this command. The 
Ibn Ezra points out that the Torah does 
not speak of the specifics forbidden act 
explicitly but in more general terms to 
maintain a sense of modesty. The 
Chizkuni points out that the final word of 
the verse is meant to be pronounced in 
the feminine (hee). Obviously this verse 
addresses the nature of sensitive issues 
which requires further discussion.

Aliya 5 | 19:15-32 

Examine verse 19:15. 

Why is this command written in 
plural? To whom is the Torah 

speaking?  

Rashi suggests that this verse is 
directed towards the judges, 
suggesting that they will take on the 
identity of ‘unjust’ if they act 
unjustly. The Ibn Ezra includes the 
witnesses in this verse. The Sforno 
suggests that this command is 
directed to judges, specifically in 
how they treat those who are in 
their courts. Do not have one party 
stand up, while the other is seated. 
The Ohr HaChaim suggests that this 
verse is speaking to litigants who do 
not receive a favorable judgment. 
They may be more inclined to cause 
damage, or speak slander about a 
court that they perceive was 
unfavorable towards them. 

Aliya 6 | 19:33-20:7 

Examine verse 19:31. 

What is the nature of this prohibition?  

Rashi suggests that this prohibition 
specifically refers to not using words to 
remind a convert of their past. The Sforno 
understands Rashi’s suggestion that this 
prohibition can be violated even in words, 
it does not require an action. He suggests 
that this prohibition is placed after the 
instruction to show Torah scholars honor 
because both of these Mitzvot are rooted 
in a the value of showing respect to those 
who choose to center their lives around 
Torah. The Ohr HaChaim notices the 
conjugation of the words (singular & 
plural) and suggests they speak to the 
experience of the convert. 

Aliya 7 | 20:8-27 

Examine verse 20:9.  

Why does the verse begin with the word ‘ki’ 
and conclude with a repetition of ‘aviv v’imo’? 

Rashi suggests that the repetition at the end of 
the verse instructs us that someone would be 
liable for defaming his parents even after their 
passing. The Sforno suggests that this Mitzvah 
is supposed to speak to the integrity of the 
parents. Be the parents that are worthy of 
respect from your children. The Ohr HaChaim 
says that this is the reason the verse begins 
with the word ‘ki’. This word connects this 
verse to all that has proceeded it, instructing 
parents to live ethical, God centered lives 
which will prevent children from failing to 
respect their parents.  
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